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O1 Baoikoi Zkotroi Tng OpooTtrovdiag
€V GUVTOMIQ:

o H gvioyvon T0v 6yécewv, N avrorloyi
10£@V Kau 1] ahAnreyydn petasd Tov ova
10V Koopo Kaovetavrivovmoritdv.

o H mpodcmion ko tpod@Onon tov
avOpOTIVOV SIKIMOPATOV KoL ELOIKOTEPO.
TOV SIKULOPATOV TOV
Kovotavtivovroltdv, 6mmg avtd
mpocTaTEVOVTAL OO TIS d1eBveig cuvOKeg
Kol oVPPAcELS TPOGTUGIUG OIKUIMPATOV
70V avOpOTOV.

o H ocvpnopdotacn kol vrootipien wpog
70 Owcovpeviké Marprapysio
Kovotavtivoumoremg
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H Owoupevikn

Ouoonovédia

KwvotavtivournoAttwy

g0)XeTOL ME TNV BonOsLa

¢ Navayiag va €pOeL n

ELPAVN OTOUC

Sdokipalopevoug Aaoucg,

UYELQ Kol evtuyia

o€ 6Ao tov Koopo




AnoteAéopata Eloaywylkwv Eéetdoswv twv Madntplwv kat Madntwv
o€ AEl tovu giyav unootnpyOei anod tnv
Owoupevikn Opoomnovdia KwvotaviivournoAttwy
H NAEIOWH®IA TQN ENITYXONTQN BPIZKETAI 2TO ANQ 5% THZ
BAOMOAOTIIAZ EIZATQIHz2.
TO 2XOAIKO ETOZ 2024-25 H OIOMKQ EKTOZ TQN AKOAOYOQN

TEAEIODOITQN YNOZTHPIZE 41 MAGHTEZ THZ B’ AYKEIOY

Ovopa - Enwvupo

ZxoAn/Tunpa — AEI Emtuyiog

Opdéac MNavvomouAog

MewToVLKO MNavenLoTApLO

Dpaykioko¢ XpuooUuAdKNg

Tunua EmiotApng kot TexvoAoyiog Tpodilpwv
oto NMAAA

Xpnotog MotomnouAog

TUAUO XPNUATOOLKOVOULKNG Kol Tparmellkng
Atowkntikic MNavemnotnpiov MNepad

OAvpunia KamapoAilwtn

Wnolakwv Méowv kat Emikowvwviag, ApyootoAl
KedbaAloviag, 1ovio

KaAAlomn AeBavti

WuyxoAoyia, EBvikd Kamodiotplako

MNavemotAplo ABnvwy

Kwvotavtiva Mavaywwtidn

MNoavemniotiulo Mepoatd oto TUAMA ZTOTLOTLIKAC
Kot AopaALloTkNAC Emotiung

lptdba KoutooBavaon

Tuapa WuyxoAoyiag Ttou Mavrteiovu

Avtwvng Npnyoptadng

Tunua Emkowwviag kat MEE,. EKMA

NikoAaog NpnyopLadng

Tunua MoAttikwv Mnxavikwy, EBvikd MetooBLo
MoAutexveio

NikoAao¢ KavaBoutong

MNavemiotAuto Nepata, Opydvwon Kat Aloiknon

Anuntplog KokaAng

JxoAri  Mnyavikwv MAnpodoplkAg Kol

Yriohoylotwy, MAAA

BaolALkr) Ziavou.

TEDAA. Aplototélelo Mav. Osooalovikng

EAEvn Takou

JxoAl Edappoopévwv  Mabnpotikwyv Kol
Quolkwv  Emotnuwv - EBvikd MetooBilo
MoAuteyxveio




Nikn$opog Z€vog

2xoAn) Atowkntikr Emiotiun kot Texvoloyia-
Mav. NeAomovvroovu.

Mwpyoc Xpnotakng

JxoAnl Ailoiknong Emuxelpioewv  Ttou
MeooyelakoU  mavemniotnuio- HpakAelo
Kpritng

Mnavvng Katowkadng

MoAltikwv  Mnxavikwv, ApLOTOTEAELO
MNoaveniotiplo Oscoalovikng

lepdoipog Matouvag

JxoAl Movipwyv Yrnoflwpatikwy ITpatou
=npag

Noavaywwta [6An BaAdkn

2xoAn Nouiknc , E.K.N.ABnvwv

ANEEaVOPOC AUUTTEPNC

Tuaua NautlAtakwyv  Inmouvdwv  OTO
MNavemiotAplo Nepoua,

Maptavva Qalakn

Tunua Nopwkn, Anpokpotewo Mav. Opakng -
Kopotnvn

Ytedavia Kolavoylou

Tunua Emiotiung AwattoAdoyiag- Awatpodnc
0TO XapokomeLo MavemioTruLo

NikoA£tta TpeOUAN

Tunua KowvwvioAoyiag, MNavtelo
MavemiotiuLo

Avtwvia MNavvou

Tunpa Yndltakwv TEXVWV  Kal
Kwwnuatoypadou, EKMNA

lwavvng Namadakng

latptkn) 2xoAn, EKMA

Xpnotog AnuntpLadng TuAuo  Awoiknong Emwelprioswyv, Maverm.
Matpwv

ewpyLog XpLotakng Tunua Aloiknong Emiyelpioewy, NaemiotripLo
Kpritng

Ale€avdpa WeutéAn Yxeblaon kot Omtkwv Juotnuatwyv, MNoayp.
AUTIKAG ATTIKAG

Ytedavoc TOLAKKOLG

TuRuo AOYLOTIKAG KAl XPpNUOTOOLKOVOULLKWY,
OwkovouLko MNavemotAuo ABnvwy

Opéotng BAaxakng

Tunua FrewAoyiog, MNavemotiuto Natpwv

lwavvng TooAakidbng

JxoAl MnyavoAoywv Mnxavikwyv, EBviko
MetooBio NoAuteyveio







O EAANnviopo¢ tng KwvotaviwvounoAng odeiletl va punv Eexva

To wpateio EAAAvwy Yinkowv AnteAaBevtwv ek Toupkiac (ZEYAT) o cuvepyaoia
e to NéEo Kukho KwvotavtwvourmoAttwv (NKK) kot umo tnv oawyida tng
Owoupevikng Opoomovdiac KwvotavtivouroAttwy (OOpKw), 6&lopyavwvouv
AeBvec ocuvedplo yia ta 70 xpovia armo to Moykpou Twv ZemtepPfplavwy tou 1955
Kat toa 60 xpovia amd Tt Mallkéc AmeAdoelc tTwv EAAAVWY umnkKOwv TNng
KwvotavtwvoUmoAng amo to ToUupkKLKO KPATOC Katd tnv mepiodo 1964-1965.
AlakekpLUEVOL ETLOTAMOVEC amo tnv EAAASa, tnv Toupkia kot 1o €€wteplkd Oa
avaAUoouv Kol Ba TaPOoUCLACOUV TOl ATTOTEAECHOTO TWV EPEUVWYV TOUC yla Ta
OUVTOPOKTIKA aUTA yeyovota Tou kaboploav avefitnAa tnv mopeio OAoU TOU
EAAnVIopoU  tng KwvotavtivourmoAng Kot OpoHOAOYyNoav VEEC KOLVWVLIKEG,
OLKOVOWLKEG, TIOALTLKEG KOl TIOALTIOTIKEG KOTAOTAOELS. To AleBvéc ouveébplo Ba
OtetaxBel oto NMvevpatikd Keévipo KwvotavtivouroAttwv (Anp. Zoutoou 46,
AumeAoknmoug ABnvwv), otig 20 kot 21 ZemtepPBpiov 2025. NAnpodopieg oto
emal: nnap@otenet.gr

The Greek-Orthodox Community of Constantinople-Istanbul must not forget

The Association of Greek Citizens Deported from Tiirkiye (GCDT), in collaboration
with the New Cycle of Constantinopolitans (NCK) and under the auspices of the
Ecumenical Federation of Constantinopolitans (EFC), are organizing an
International Conference on the 70th anniversary of the September Pogrom of
1955 and the 60th anniversary of the mass Deportations of 1964-65 against the
Greek-Orthodox Community of Istanbul. Distinguished scientists from Greece,
Turkiye and abroad will analyze and present the results of their research on these
shocking events that indelibly determined the course of all Hellenism in
Constantinople and initiated new social, economic, political and cultural
situations. The International Conference will be held at the Cultural Center of
Constantinopolitans (46 Dimitris Soutsou street, Ampelokipoi Athens), on
September 20 and 21, 2025. For further information, contact: nnap@otenet.gr.







YTroypa@r ZUN@PWVOU ZUVEPYAOIiag METAEU
MavemoTnuiou Makedoviag kai O10uKw







APAZH NMPOIrPAMMATOZ EANIZ
Emavatratpiopog KwvoTtavrivoutroAitwyv Néag Mevidag

H dpdon apopd tnv utrootipién Tou EMANATMNATPIZMOY
NEQN, Katd TTpOoTiNonN OIKOYEVEIWYV TTOU TO VA HEAOG TOUG
TOUAGYIOTOV £XEI KaTaywyn atrd Tnv NMNOAn kal ocuvioTaTtal oTnv
EVEPYN UTTOOTHPISN VIO EUPEC EPYATIAG, KATOIKIOG KAl dnuIoupyiag
VOIKOKUpPIOU. ETTITTA OV TTPOUTTO0E0 O€ TTEPITITWON TEKVWYV
gyypa@ng toug ota Opoyevelakd 2xoAgia. H dpdon cuvdéeTal pe To
Mpoypappa YITOTPOPIWYV EKTTOVNONG HETATTTUXIOKWY CTTOUBWYV O€
AEI Tng NMéAng. O1 evdiagpepdbpeveg/ol TrapakaAouvral va
ETMIKOIVWVROOUV : nhap@otenet.gr




To Aiyo yvwoto WhRdiopa tng ZuykAntov twv H.M.A. otnv 40n Enételo twv
ZenteuBprLavwv pe mpotaon tov lepovoiaoti K. D’ Amato. H BouAn twv
EAARQVWV aAAd ko to Eupwnaikd KowoBoUAwo v Ba Empene va KAVEL TO 610
otnv 70n Enételo ¢pEtog;













EMIZTOAH NPOZ TOYZ EAAHNEZ EYPQBOYAEYTEZ
OIKOYMENIKH OMOZINONAIA KONZTANTINOYNOAITQN

Newdopog Kamobiotpiou 17, Dhobén 15237-EANAZ
TnA. 6977008922, e-mail: nnap@otenet.gr, www.conpolis.gr

Mpoc: EAANveGc EupwBoUAEUTEG

Ofpa: 70 Xpovia amnod 1o Moykpop Katd tou EAANVIopoU tng KwvotavtvoumoAng (1955) kat
60 xpovia oo ti¢ Mallkég ATEAAOELG TwV HEAWV TNG EAANVIKAE Melovotntag tng
KwvotavtivoumoAng (1964-65) nou opyavwBnkav ano to Kpatog tng Toupkiac.

23 AmplAiov 2025

A€Lotipec/ol kupiec/ol EUpwWPBOUAEUTEG,

H Owoupeviky Opoomovdio KwvotavtivourmoAttwy (OOuKw) armoteAel tov maykOoHLO
EVWTIKO Popea TNG EKMATPLOUEVNG, OE TOOC0OTO 99%, EAANVIKAGC Melovotntag tNng

KwvotavtivoumoAng.

IApepQA, HETA amo StéAeuon dekaetiwy, 0 ynyevng EAANVIOUOG TNG MNOANG €xeL cupplkvwBOel
nAnBuoptakad o 800 HOALG PuXEC, He pUBUO pelwong 50 peAwV €TNOLWC, KAl OVTILETWTIEL
ToV Kivbuvo og S€ka xpovia va pelvel e Ayotepa amo 200 péAn. Me to dedopévo paiota
OTL O ETAOLOC OPLOPOC TWV YEVVHOEWV ELVOL ULKPOTEPOG Ao 5 Sev umapxeL Kapla mBavotnta

va avalwoyovnBei n Melovotnta amnd poévn tne.

Q¢ O0pKw, €dw kat 15 xpovia, €xoupe B€oel to O€pa avolktd otnv KuBépvnon tng
Toupkiag. Av Kol oL amavtrioelg mou Sivovtal Katd Kalpol¢ sival otL dev “emiBupouv’ ot
Toupkikég ApxEc tnv g€adavion tng Mewovotntag, otnv mpaén Sev avtamokpivovtal oTLg

TIPOTAOELG LOG.

To povo petpo mou Oa pmopolce va amotpePel tnv olokAnpwtik efaddvion TG
Mewovotntag eival va umdpfel €vag €otw kol WKPNG KAlpakag EMANATPIZMOZ veéwv

KwvotavtivouroAltwy, xwpelc va amokAsietal va eykataotabouv kat EAAnveg mou Ba r16sAav




va gvtaxBouv otnv Opoyevela. Mo tov okomo auto, w¢ O0pKw, €XoUupe KATOPTACEL TO
Mpoypappa EAMIZ mou pe diadopeg Spacelg mpoomabel va SnULOUPYNOEL TIC KOATAAANAEC
ouvOnkec ywo tov EMANATPIZMO auto, pe tnv mpoimoBeon tng pn-emavaAnyng twv

napaBlaoswv Tou apeABovToc.

H Evpwmaikn Emtponn, av Kot EXeL eVUEPWOEL yla To avwtépw B€ua, mou amoteAel peilov
BEpa SIKALWUATWY Tou avBpwrou, apKeTeg PpopEc [1], ekTog pLag e€aipeong, £xeL apvnBel va
Sextel tnv LTAPEN TOUu MPOPANUATOG KA, CUVENIWG, va B€oel To Béua os enionuo eninedo.
Katomiv Twv avwtépw MapakaAOUE TNV cUUapAactacn Kot aAAnAgyyun oag yio ta €€n¢: (a)
va e€etaote tnv duvatotnta va mpotabel, and 6co 1o duvatdv MEPLOCOTEPEC OUADEC,
Yndwopa n va ocvuneplAndBel to avadepopevo INtnua oe €kBeon mpooddou. (B) va
OUVOPAUETE OTNV opyavwon KatdAAnAng ekbnAwong mou Ba Bfcel 10 Bfpa yla TNV
evnuépwon peAwv tn¢ Eupwmaikol KowvoBouliou kat tng Emtponrc. Elpaote otnv taBeson

00G yla KaBe oupumAnpwpatiki mAnpodopia ) dteukpivnon.
J0C EUXAPLOTOUUE EK TWV TIPOTEPWV KoL SLATEAOUUE LIE TLUN.
NikoAaog OuloUvoyAou NikOAaog AvayvwoTOmoUAOG

Mpoedpog Fevikog MpappaTéag

1. Eamon Gilmore, UN General Assembly High Level Week — Minority Rights, September 21,
2022, “..The EU deeply regrets past discriminatory policies implemented by Turkey, which
resulted in the Greek Minority currently being on the verge of extinction. In this context, the
EU reiterates the call on Turkey to protect human rights, fundamental freedoms and the rule
of law, including property rights of persons belonging to minorities and minorities’ legal

entities”.




To Mpoéypappa Koivwvikng AAAnAeyyung Tng O1.Op. Kw.
«Mnvdag ToiITodkog»

Zekivnoe 1o 2013 Kal ouveXileTal—O€e oCUVEPYAOTia JE TO PEAN CWHATEIA TNG
O1.0p. Kw.—pE 6Agg TIG dpdAoelg TOu, aPoU o1 avaykeg aAAnAeyyung TTpog Tov
ouvavlpwTtro augavovTal. O1 aAAETTAAANAEG KpioEIg TNG TEAEUTAIOG DEKAETIOG

EXOUV OUOOWPEUOEI TTOAAG TTPOBAAMATA KOI N KPATIKA HEPIMVA Eival TTOAU

TTEPIOPICHEVN.
H aAAnAgyyun Tpog Toug aduvAPOUG ATAV TTAVTOTE KUPIAPXO KOIVWVIKO
yvwpiopa TnGg Pwuioocuvng.
2UVOTITIKG o1 dpdoeig Tou MNpoypdupaTog ivai:
ESao@daAion otéyng o€ 75 doTEYOUG
Alavopég 158 dlaTaKTIKWYV KAOE pRva yia ayopd
TPOQPIHWYV ATTO COUTTEPUAPKET.
ESao@daAion @apuAKWYV Kal UYEIOVOMIKOU UAIKOU o€ 37 OIKOYEVEIEG.
ESaoc@daAion TnG TpOcBaong O€ IATPIKEG UTTNPETIEG.
ESao@dAion aipaTtog o€ £XOVTEG AVAYKI.
Mépiuva yia TNV €1I00yWYyH AVUTTEPACTTIOTWY NAIKIWHEVWY OE YNPOKOUEIa.
Etravaouvdeon nAeKTpodOTNONG OE KATOIKIEG.

NMANPWUN EVOIKIWYV YIO TOUG TTPWTOUG 2 MAVEG TTOU UQIioTAVTAI ESWOEIG OTAV
UTTAPXEI aduvapia

AVTIJETWITTION YPOPEIOKPATIKWY SUOKOAIWV TTOU OTEPEI BATIKA SIKAIWHATA
TOU avOpwTrou o€ TTpOoPuyeg EAANVEG 6TTWG 01 BUOKOAIEG EKBOONG adEIWV
TTApAOVNG, TToAIToypdenong kai AMKA
MpaypaTtotroinon €§0diwv akoAouBIwV yia avac@AAICTOUG Kal PN €XOVTEG
ouyyeveig (Toug TeAeutaioug 6 piveg 4 Kndeigg)

TO NPOIrPAMMA MEXPI ZHMEPA XYNEXIZETAI XAPH :TIZ AQPEEX
EAAXIZTQN IAPYMATQN (ADOY TA MNEPIZXOTEPA EXOYN MNEPIOPIZEI TIZ

AQPEEZ TOYZ) KAI IAIQTQN. ZHTAME THN AAAHAETTYH ZAzZ EITE
OIKONOMIKH i ME NMPOZ®OPA EOEAONTIKHZ EPTAZIAL.

MNA NEPIZZOTEPEZ NAHPO®OPIEZ EMIKOINQNHZTE ME TO nnap@otenet.gr




The Social Solidarity Program of Ec.Fe.Con.
"Minas Tsitsakos"

ALL ACTIONS CONTINUED DURING THIS SUMMER MONTHS

It started in 2013 and continues—in collaboration with the member associations
of Ec.Fe.Con.—with all its actions, since the needs of solidarity with fellow
human beings are increasing. The successive crises of the last decade have
accumulated many problems and government care is very limited.

Solidarity with the weak has always been dominant cultural
component of Romiosyni.
In summary, the actions of the Program are:

- Provision shelter to 75 homeless people.
- Distribution of 158 vouchers each month to deprived families to purchase
food from supermarkets.
- Provision medicines and health materials to 37 families.
- Ensuring access to medical services.
- Faciltating the entrance of alone old to care houses.

Dealing with bureaucratic difficulties that deprive Greek refugees of basic
human rights, such as the difficulties of issuing residence permits,
naturalization and SOCIAL SECURITY NUMBER (AMKA)
Undertaking the cost funeral expenses of those not having anyone

(4 the last 6 months)
Downpayment of rents for those being driven out of their homes

Carrying out follow-up expenses for uninsured and non-insured relatives.
IN THE PAST MONTH ALONE WE HAD 2 NEW OWNER APPLICATIONS
NEED OF OUR FELLOW CITIZENS
TO BE UPDATED CONTACT US AT nnap@otenet.gr

Ec.Fe.Con. HAS NO REGULAR INCOME AND THE PROGRAM IS BASED ON
PERIODIC DONATIONS FROM FOUNDATIONS AND INDIVIDUALS.




EKKAHZH lNA YNOZTHPIZH THZ ZYNTHPHZHZ TOY MAYZQAEIOY TOY

XPHXZTAKH ZQIrPADOOY

H OlOuKw amd to 2018 aywviletal ywo tnv ocuvtipnon tou MauvowAegiou Tou Xpnotakn
Zwypadou oto A' Kowuntrpto ABnvwv. Evw unnpée n éyypadn déopevon tou A. ABnvaiwv
otL Ba xpnuatodotnoel to £pyo, epocov n OLOuKw Ba uméBale tnv MeAETn Tou £pyou WG
Sdwped mpog tov Arjpo. Av kat n MeA€tn umtoPAnOnke to 2022 kat kéotioe 30.000 Eupw, ou
eCaodpaliotnke tnv emoxn tn¢ mavdnuiog pe mpoomnddeieg tng OLOpUKw kat tou AleuBuvti
Tou Zwypadelou Aukeiou KaB. Navvn Ntepiptloyhou, Sev katéotn duvatd va EeKVROEL TO
€pyo amnod tov A. ABnvaiwv. Qotdéoo tnv teheutaia mepiodo umapxouv eATideC OTL 0 ARHOC
ABnvaiwv, otov omoio avikel To Mvnueio, Ba cUUBAAEL eV HEPEL OLKOVOULKA OTO £pYO TNG
ouvtipnong. H OOuKw yla tnv emiomevon tou €pyou Kal TNV QMOTPOT] TOUu KvdUvou
anatiwong tng MeAétng mou ekmovnOnke, amoddacloe va EeKWNoeL To €pyo e LOLOUG
nopouc. Exel nén StapopdpwOel mpoypoppa epyaciwyv Tou Ba AVILUETWITLOEL TO TTAEOV {WTLKA
B€pata tou Mvnpueiovu.

Exovtac¢ umoyn ta mopomavw TapakoAw va efetdoete TNV duvatotnta tng SWPEAC
omoLadNMOTE MOoOoU YO TNV EvapEn Tou EpYOU AUEDQ.

O Tpamelikog Noyaplaopog tng O0uKw eivat: Tpamela Mepatwg, IBAN : GR38 0171 8320
0068 3212 3219 187 Awoawouvyxo¢ Oikoupeviky Opoormovdia  KwvoTtavtivouTrtoAttwy.
MNoapakaloUpe va avadepBei: MNa to MavowAeio Xp. Zwypadou

Ye nepintwon dwpedg napakalolue va otaAel email nnap@otenet.gr wote va otaAet n to
oS EIKTIKO KatdBeong.




EKKAHZH lNA YNOZTHPIZH THZ ZYNTHPHZHZ TOY MAYZQAEIOY TOY

XPHXZTAKH ZQIrPADOOY

Ot Swpeég Tou Xpnotakn Zwypadou yia tnv matdeia Tou MEvoug eival MOAU YyVwotéC. Me
Swpeeg Tou aveyepBnkav oxoleia tnv MoOAn (oto Mépa kat to Nyywpl Tou Boomopou), otnv
VEVETELPO TOU TNV Bopela Hmewpo kat oe aAAec meploxes. Emiong o i6lo¢ umootnplée pe
urtotpodieg TG omoudEG MoAAwWY paBnTwv Kat portntwy. Ekelvo to omoio opwg eivat Alyo
YVWOTO €lval To £€pyo tou uTEp Tou Mévoug otnv OeoocoAia kat Makedovia. ITIC EMOUEVEC
oeAidecg mapabEToupe tov MNevikd Kavoviopo tng SLaxelplong Twv KTNUATWY TTou o (8Lo¢ eixe
ayopaoeL o€ pla Kplowun mepiodo mou ota BaAkavia emikpatovos Peyain afeBatotnta e
TNV OUYKPOUOHN TWwV EEWTEPIKWY MEYAAWV KPOATWV. ZNUEPA eAdxlotol Bupolvtal tnv
npoodopd autr) tou Xpnotakn Zwypadou. Euxaplotolpe tov Lotoplodidpn cupmoAitn pag K.
Niko MuxanAibn nmou BonBael kot oto €pyo auto tnv OlOuKw mou poag €dwoe To KElpeva
auTA.
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Keynote Address by His All-Holiness Ecumenical Patriarch Bartholomew at the
Meeting of the World Council of Religions for Peace (Istanbul, July 29, 2025)
Contradictions and Prerequisites of Interreligious Dialogue”

Your Eminences, Your Excellencies, Mr. Secretary General, Distinguished members of the
World Council, Dear friends and colleagues,

In this City, whose stones still bear the echo

of centuries where the oecumene was_

£

defined not as a geographical expanse but as %
a spiritual horizon, and where the s&f‘ 3 i;
Ecumenical Patriarchate of Constantinople g‘gh ¥
continues to bear witness to the universal
calling of Orthodox Christianity, al =
contemporary conscience convenes to|
confront a situation of planetary crisis. The | e TR
challenge, however, is not located primarily 7D 4 uin

in its visible manifestations, in the economic instability that transforms into the asphyxiation
of entire peoples, in the unbridled technological progress that places under question the very
concept of human agency, but in something deeper, in an underlying condition that permits
these phenomena to manifest with such destructive intensity. The diagnosis, as it is
articulated in the context of the initiative “Religions for Peace,” recognizes as a fundamental
problem a dominant, usually unavowed, worldview. It concerns a prevailing materialism with
a character of reductive simplification, a way of viewing the real that contracts human
flourishing to its material dimension, systematically excluding any reference to the Sacred.
This need to transcend matter in order to approach truth constitutes the central core of our
spiritual tradition. As the Great Cappadocian Father of the Church, Saint Gregory of Nyssa,
teaches, it is impossible for anyone to ascend to that height where the light of truth is seen,
unless the dead and earthly garment of skins is stripped away from the foundations of the
soul... This is truly that which really exists, and the understanding of this is the knowledge of
truth.

o
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The consequence of this worldview is not simply philosophical; it is profoundly existential and
social. The Distortion of the concept of human completeness promotes isolation, exploitation
and environmental destruction. Man ceases to be conceived as a relational being, founded on
a transcendent reality, and is converted into an autonomous unit that claims its well-being at
the expense of others and of the natural world. The loss of the relationship with the Sacred
translates into a loss of the bonds that constitute society,
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eaving behind it a sum of individuals in competition. Within this landscape of spiritual
desolation, interreligious dialogue emerges not simply as a theological preoccupation or a
luxury of peaceful times, but as an inexorable necessity, as an act of collective resistance. The
encounter of the different religious traditions, each one a bearer of a unique experience of
the Sacred, becomes the necessary condition for the confrontation with a globalized
meaninglessness, for the re-articulation of a discourse that dares to speak of love,
compassion, mercy, forgiveness and self-sacrifice not as abstract moral values, but as active
elements of a fuller reality. The need for common action, as expressed from the beginning of
the movement “Different Faiths — Common Action,” presupposes a common meeting place, a
ground where the individual voices can articulate a common testimony.

The answer that is proposed to this existential challenge takes the form of an ambitious
intellectual edifice: that of the “Common Sacred Worldview,” a framework that aspires to
function as the theoretical foundation for a “Common Sacred Flourishing.” This is not an
attempt to create a new, syncretistic religion, nor a substitution for the unique worldviews
that characterise each religious tradition. Its purpose is, on the contrary, the highlighting of a
field of consensus, the mapping of those points where the different experiences of the Sacred
converge, creating a common front against the dominion of materialistic reductionism. The
intention is to render explicit a connection with the Sacred, which previously remained silent
in interreligious initiatives, simultaneously allowing each tradition to preserve its distinct
identity.

This framework is articulated around four fundamental pillars, which constitute a holistic
view of reality. At the center lies the Sacred itself, the ultimate, absolute reality, which is
expressed in various ways, as God, Allah, Brahman or as the Luminous Void. This reality is not
an abstract principle, but the foundation of the “community of being,” which unites all things
through Love, Compassion, Mercy. Secondly, human beings are conceived as by definition
relational beings, precisely because they are founded on the Sacred. Their potential for
completeness is not exhausted in the protection of rights, but is actualized through the
cultivation of virtues, with the freedom that springs from Sacred Love being central. Thirdly,
society is not a simple sum of individuals, but a “whole of whole human beings,” a structure
of reciprocity between persons and the institutions of the common good family, education,
economy. Finally, the Earth and the network of its life, regardless of whether they are
considered sacred in themselves or expressions of the Sacred, are recognised by all traditions
as founded on the Sacred, demanding a respect that is expressed through virtues such as
sustainable consumption and structures such as renewable energy sources.




The power of this proposal lies in its attempt to bridge the chasm between faith and science.
Drawing from the modern discoveries of quantum mechanics and biology, it challenges the
dominant mechanistic models of the universe, projecting instead an image of purposefulness
and interconnected wholeness that coordinates with the spiritual perspectives. The invitation
for a “new natural philosophy” that unites the scientific and the spiritual quest constitutes
perhaps the boldest element of the enterprise. The “Common Sacred Flourishing,” therefore,
is not simply a theoretical conception, but a guide for collaborative action, a framework that
seeks to supplement even the Sustainable Development Goals of the United Nations, adding
the critical dimension of man’s relationship with the Sacred, a dimension that is often absent
from purely secular designs. The success, however, of such ambitious theoretical frameworks
depends upon a fundamental precondition. As scholars have observed, referring to the
dynamic of interreligious encounters, there is the importance of the dialogue of life as a
precondition for interreligious dialogue. Before the convergence of dogmas, the communion
of lived experiences precedes; before the common worldview, the common path.

The situation which the “Common Sacred Worldview” is called to confront is not a merely
contemporary pathology. Humanity lives within a pluralistic framework from the beginning of
its recorded history. The perplexity before this fact is fundamental: why does homo sapiens,
whose biochemical texture and genetic potential are essentially common, whose fine furrows
of the cortex are kindred in all peoples, not speak a common language? Why, instead of a
single linguistic solution that would seem absolutely comprehensible in the light of the
anatomical and neurophysiological universalities, are we confronted with four or five
thousand languages in use, a remnant of an even greater number that were spoken in the
past? This “motley quilt,” this “mad variety” constitutes not merely a technical impediment
to communication, but a powerful obstacle to the material and social progress of the species,
a source of hatred and mutual contempt that is born from the inability of mutual
understanding.

The mythological consciousness of every culture has its own version of Babel, its own
narrative for the primordial dispersal of languages. Whether as a punishment for a hubristic
act, a maddened tower that was launched towards the stars, or as an accidental release of a
linguistic chaos, the condition of multilingualism is experienced as a second Fall. Man was
exiled not only from the Garden, but also from the unified family of man, from the certainty
that he can conceive and communicate reality. The memory of a primeval, Adamic dialect,
which permitted a perfect correspondence between words and things, of a language where
the giving of names was a representation of the very creative act of God, haunts human
thought as a lost unity. The history of human linguistic consciousness, from this perspective,
is nothing but the laborious oscillation of the pendulum between Babel and a return to
homophony, to a messianic moment of restored understanding.




At this exact point, the contemporary proposal for a “Common Sacred Worldview” meets the
ancient mythic quest. It can be seen as a secularized, logically processed attempt to reverse
the curse of Babel, no longer in the field of common language, but in that of common
spiritual reference. The polyphony of religions, just like multilingualism, is presented as an
obstacle that must be overcome, as a source of confusion that favors the prevalence of a non-
religious materialism. The “Common Sacred Worldview” aspires to function as a grammatical
universalis of the sacred, a system of “deep structure” where the superficial differences of
the religious “languages” are reduced to common, fundamental principles. The intention is
the creation of a meta-linguistic system of reference, of a meeting place that will permit the
“translation” of the individual sacred truths into a commonly understood terminology,
capable of articulating speech towards the contemporary world. It is an attempt to rebuild a
tower, no longer of bricks and asphalt, but of common concepts and mutually accepted
principles, a tower that does not aim at the conquest of heaven, but at the protection of the
earth from its absence. The noble ambition of this enterprise is indisputable, just as
indisputable is also the agony from which it springs. However, the very analogy with the
enigma of Babel gives birth to a critical question: might multiplicity not be simply a curse that
must be lifted, but a condition that encloses a deeper, perhaps even necessary, function?
Might the vitality of the human spirit have been preserved precisely because it was dispersed
amongst the languages? The answer to this question will determine not only the applicability,
but also the very essence of every effort for a common view of the Sacred. Because the
construction of a new unity presupposes the understanding of the reasons for which the old
one was lost, and whether it was indeed lost or simply transformed into a more complex,
more demanding form of communion.

The failure to establish a common conceptual starting point for the Sacred does not nullify
the necessity of dialogue; on the contrary, it renders it more pertinent, shifting the centre of
gravity from the space of theoretical agreement to the field of common historical
responsibility. Because, if the religious traditions find it difficult to meet at the high level of
their dogmatic truths, they are obliged to meet in the field of earthly reality, there where the
consequences of a de-sacralized world are manifested as specific pain, as collective illness,
asa rupture of the social fabric. The crisis of modernity is not an abstract philosophical
condition. It is a tangible reality that takes on flesh and bones in two, seemingly unconnected
between them, but profoundly related phenomena that haunt the global community: the
unliftable weight of global debt and the uncontrolled emergence of artificial intelligence.
These are not simply technical problems that demand technocratic solutions; they are the
symptoms of a deep spiritual pathology, the phantoms that the earthly city gives birth to
when it attempts to build itself in God’s absence.




The global debt crisis, especially in low- and middle-income countries, constitutes the most
manifest expression of an economy that has lost all moral foundation. Behind the impersonal
numbers and the complex financial products, is hidden an archaic reality of slavery. Entire
peoples are rendered serfs of an abstract mechanism, which, based on structural injustices
and exploitative lending systems, drains their wealth, stifles their development and
mortgages their future. Here, the reductionist materialistic worldview finds its most perfect
application: man ceases to be considered as a person, as an image of God, and is transformed
into a unit of production and consumption, into a number on the balance sheet of an unseen
creditor. The economic relationship, which could be a field of solidarity and mutual support, a
function of communion of goods, is distorted into a relationship of domination that denies
the very dignity of man.

That which the Scriptures call the worship of Mammon is not simply avarice; it is the
subjugation of the entire existence to an abstract power that demands absolute faith and
sacrifices. You cannot serve both God and money (Matthew 6:24). The global debt is the
modern, institutionalized form of this idolatry. It is a system that produces and reproduces
inequality, preventing the poorer societies from investing in their health, education and their
infrastructure, rendering them eternally vulnerable to every new crisis. Its confrontation
cannot be restricted to accounting arrangements, to restructurings and ‘haircuts. It requires
a radical moral reappraisal, a return to the principles of justice and solidarity that all our
religious traditions teach. It requires the recognition that there are debts that are morally
illicit, that the concept of remission, of the Jubilee, is not a pious utopia, but a precondition
for the survival of the human community.

If debt constitutes the material manifestation of inhumanity, artificial intelligence (Al)
emerges as its digital phantom. Here the challenge is more subtle, more pervasive, and
potentially existentially deeper. Artificial intelligence is not simply a new tool; it is the
creation of a semblance of human reason, of an intelligence disconnected from
consciousness, the body and the spirit. While it promises unprecedented advancements in
medicine, education and security, it raises simultaneously urgent ethical questions
concerning prejudice, surveillance, inequality and the erosion of human agency. The
algorithms, trained on data that reflect existing social injustices, are in danger of
consolidating and reinforcing them, creating an invisible, but omnipotent, web of control that
determines who has access to opportunities and who is excluded. Human judgement, with its
nuances, its intuition and its compassion, is in danger of being replaced by the cold efficiency
of the machine.




The deeper challenge of artificial intelligence, however, concerns the very image of man. The
reductionist view that regards man as a complex biochemical computer finds in artificial
intelligence its final justification. If thought is simply data processing, then the machine can
indeed surpass its creator. In this perspective, the unique, unrepeatable and infinitely
valuable person, that which Christian theology perceives as the “in the image,” shrinks into a
set of data, into a predictable pattern of behaviour. Freedom, creativity, love, prayer, all these
expressions of human uniqueness, are stripped of their mystery and are analysed as neural
processes. Humanity is in danger of losing not only the control of its tools, but the very sense
of what it means to be human.

Both global debt and artificial intelligence, despite their different appearance, spring from
the same philosophical root: the apotheosis of abstraction and of utility. In the case of debt,
the abstraction is money, severed from the real economy, which ignores the person of the
debtor. In the case of artificial intelligence, the abstraction is the data, which ignore the
uniqueness of the subject. And in both cases, the logic of utility, the pursuit of maximum
performance, whether economic or computational, prevails over every other value. This
constitutes the deeper problem, the ideological core that must be confronted. As has been
observed, the dialogue must be conducted “with the religious core of a cultural encounter or
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with its ideological core, as in the case of secular culture.” The ideological core of

contemporary secular culture is precisely this faith in the omnipotence of abstraction.

The response of the religious communities cannot, therefore, be defensive or negative. The
denunciation of the dangers does not suffice. What is required is the projection of an
alternative, positive view of man and of society, a view rooted in the conviction that human
beings are ‘relational beings’ and society a ‘relational whole.” Against the abstraction of debt,
the religions ought to counterpose the concrete reality of solidarity — the practice of justice,
the demand for transparency and moral accountability in global economic affairs. Against the
abstraction of artificial intelligence, they ought to defend the inestimable value of the person,
the sanctity of consciousness and the inviolability of freedom. The development of an ethics
for technology, founded on the values of compassion, responsibility and dignity, is one of the
most urgent duties of our era.

These two fronts, the economic and the technological, reveal the bankruptcy of a purely
secular conception of progress. They compel us to return to fundamental questions that
modernity tried to ignore: What is man? What constitutes a just society? What is the
meaning of human existence? To these questions, the technical solutions and the economic




prescriptions are silent. The word belongs to the great spiritual and religious traditions of
humanity, which are called not to give ready-made answers, but to open anew the horizon of
wisdom, of contemplation and of prayer. The failure of the earthly city to find happiness in
abstraction reveals its unconquerable thirst for communion.

The analysis of the specific challenges, of debt and of artificial intelligence, brings us back to
the initial question, but with new terms. If the starting-point of a “common sacred
perspective” proves philosophically precarious, and if the secular city fails to offer meaning
and communion, where ultimately is the meeting place of the world’s religions to be found?
The answer lies not in the achievement of a conceptual consensus, but in the acceptance of a
common mission: that of testimony. Each religious tradition is called to testify, from the heart
of its own revelatory experience, against the nihilism of the age, offering as an antidote not a
general spirituality, but the wealth of its own, unrepeatable otherness.

The true basis for common action is not the convergence on a theory, but the journeying-
together in a deed. This truth is captured in the emphasis on the importance of the “dialogue
of life as a precondition for interreligious dialogue.” We meet in essence not when our
theologies coincide, but when our communities share bread with the hungry, care for the
sick, defend the wronged. Unity is forged in the common resistance to the forces that
attempt to efface the human face. In this struggle, the diversity of our spiritual weapons is
not a weakness, but a wealth.

The Christian testimony, more specifically, offers to this dialogue a perspective that does not
seek to dominate, but to serve: the image of God as a communion of Persons, as an eternal
relationship of love. Peace, under this prism, is not a static state of equilibrium, but a
dynamic, eschatological reality — the expectation of a final reconciliation of all things in Christ.
The common action of the religions, therefore, draws its deepest meaning not from an
existing agreement, but from a common hope for a future world of justice and love.

We are not called, therefore, to compose a new global religion of consensus. We are called,
each from the standpoint of his faith, to constitute a global alliance of conscience, a
prophetic testimony that will keep open the horizon of transcendence in a world threatened
with asphyxiation within the confines of the material. Our unity is not founded on what we
believe in common, but on our common love for humanity and on our common reference to
the mystery of the one God. This is the only viable peace.

Thank you all for your kind attention.




YNOMNHMA NOY YNOBAHOHKE 12 MHNEZ MPIN AMTO THN OIOMKQ NPOZ THN A.E.
NPQOYNOYPIO k. KYPIAKO MHTZOTAKH A MIA NOAY ZOBAPH NAPAMENOYZA
EKKPEMOTHTA

Mpog: E§oxotato NMpwOumnoupyo tng EAAASO¢ K. Kuptdko Mntootakn
15 louAiou 2024
YNOMNHMA TIA THN 2YNTA=ZIOAOTIKH-EMIAOMATIKH YNOZTHPI=H
E€oxotarte kUpLe MpwBuUTOUPVE,

O aeipvnotog matépag 2ag Kwvotavtivog Mntootdkng otnv HOKPOXPOVN TOALTLK TOU
otadlodpopia oe SU0O KPLOWOTATEG OTIYMEC TNG lotoplag umnpée apwyog mpog Tov
Xewpolopevo EAAnviopo tng MoAng: (a) to 1964-65 wg Ymoupyog Owovopkwy pe tov N.A.
4378/1964 mou entpePe TNV AMOKTNON CUVTAELOSOTIKOU SLKOULWUATOG OTOUC eKPLIWBEVTEG
‘EAANveg tng MNoAng otnv EAAGSa kat (B) wg MpwBumoupyds to 1992 pe TNV UETATPOT) TOU
TIPONYOUUEVOU HETPOU, aVTL va xopnyeital otou¢ KwvotavtivoumoAiteg tng EAAadoC, oAU
owoTta otoucg Opoyeveic.

Onwg Zag €xw EmMoNUAVEL gyypddwC OTo TAPEABOV TO HUETPO QUTO UTOOTNPLENG E€XEL
OUOLOOTLKA adpavnoEeL yLa Toug €€nc Suo Adyouc:

(a) Eup€ON tnv mepiodo 2009 -2011, I. Mp. mou auvBaipeta SlEkoPe TNV ATTOCTOAN TWV
attoswv ouvtaglodotnong mpog to tote IKA, mpayua nou cuveyxiotnke péxpt to 2015.
(B) Me tnv meplepyn eppnveia mou 600nke amod ta oteAéxn tou EQKA katomiv tou N.
4387/2016 (k. KatpouykaAou) OtL n ouvtaén autn amnoteAel «mapdAAnAn», Ue QMOTEAECUA
va gykpivovtal ano 1o EQKA ol attrioslg avtwv nmou Aappdvouv cuvtaén amd aAlo dopéa
KOl VO OOPPLITTOVIOL QUTWV TIOU €XOUV TIPAYHOTIKA avaykn emewdny 6ev pmopolv va
otnpiéouv Sikaiwpa olvtaénc. TOARLW va XapaKTNPiow oUTA TNV KOTAoTAoN WG ToV AoV
OKPALLO TTALPAAOYLOHO.
Katomv evnuépwong Zag tov Maptio tou 2022 mou €t€0n 10 BEUQ, CUVEPYAOTNKA LLE TOV
(6lo kat 1o emuteAeio tou aflotipou K. Kwoty Xatlndakn, tote YmoupyoU Epyaciag kot
Kowwvikic Mépiuvag, pe amotédeopa voa StapopdpwBOel (DeBpoudplog 2024) pe tnv
ouudwvn yVwpn OAWV TwWV EUTTAEKOUEVWV TIOPAYOVTWVY TPOTIoAoyLa tou Ba €éAuve to {ATNU.
AuoTUXWC OUWC yla AOYoug AyvwoToug o€ ePéva N Tpomoloyia auth dev Pndlotnke péEXPL
TG eKAOYEC Tou Mailou 2023. Itn CUVEXELA TTAPA TIG TTOAAQTTAEG TTPOOTIAOELEC LOU TIPOG Ta
ouvopuodla Yroupyeia: Epyaoiac kot Kowwvikwv Aodalicswv kot Ymoupyeio Kowwvikng
Yuvoxng kot Owoyevelag, Toug TeAeutaioug 12 pnRveg, gv €xelL MPOKUYPEL AMOTEAECHA KOl
yla Tov AGyo auto ZIa¢ MopakKaAw TtV mpoowriky Za¢ mapéupacn ywa thv Ynidion tng
TP ALTIAVW TPOTIOAOYLag.
Me ektipnon,
Ouport. KaB. (EMIM) NikéAaog OulouvoyAou
MNpoedpoc tng Owkoupevikn¢ Opoomovdiag KwvotavtivouroAltwy




O OwKOUMEVLKOG MatpLdpXng CUVEOPTACE LE TOUG TeEVESiouG
NV npootatida toug Ayia Napaokevn™
Avdptnon 26/07/2025

H A.0. Navaylotng o Owkoupevikog MNatplapxng K.k. BapBolopaiog, xopootdtnos otn Ocia
AelToupylat TOU TEAEOTNKE,

JaBpato, 26 louAlou 2025,

NUEPA TNG €0PTAG TNG Ayiag

Mapaockeung, TPOOTATLOOC

¢ Tevébou koL  Twv

Teveblwy, OTO  LOTOPLKO

Naiidplo Tou Aylaopatog tng

Aylac  Moapaockeung NG

AlyalomeAayitikng vrioou.

EkkAnowdotnkav o XeP.

MntpomoAitng Zaumag K.

lwavvng, ot EvtipoA. Apyoviec tng M.T.X.E. kUplot ABavaoclog Maptivog kal Mewpylog
Mpokoriou, Mpoedpocg kat Avtnpoedpog avtiotoya tng AdeAdotntog Twv OPdIKLOALWY TG
M.t.X.E. “Navayia n Noappakaplotog”’, pall pe péAn avtnc, o E€ox. k. NikoAaog AvEpouAdkng,
MNpoedpoc tou MAIOK-Kivripatog AANAayn ¢ kot Apxnyog tnG ASLwHATIKAC AVTLTOAITEUCEWG TNG
EANGSOC, o E€ox. MpgoPBuc k. Kwvotavtivoc KoUtpag, Mevikdg Mpogevog tng EAAASOC otnv
MoAn, o Evti. k. Ma€lpog XapoakomouAog, HEAOC tNG BouAnc twv EAAAVwV kot Fevikog
Mpappatéag tng A.2.0. pall pe ouvepyateg tou, o Evtil. K. Newpyltog KouteAdkng, ARpapxog
NEag Zuupvng, ekmpoowrotl ZUAOYwV Tevediwv kat IuBplwv, kabBwg kat AnBog Tevediwv kot
dAwv NG Teveédou.

‘HABape otnv TEvedo yLa va TTPOOKUVIGOULE TNV TIOVIEPN ELKOVO TNG KOL VO TIOLPOKAAECOU UE
TNV Ayla va OKETN TO VNoL Kal TOUG KATOLKOUG Tou, Tou¢ didouc tng Tevédou, OAOUG £0AC TOUC
gvoefelc mpookuvNTAC KAl TA ayamnuéva oa¢ Tnpocwmna.”, eime o MNavoaylwtotog
ameuOUVOLEVOG TTIPOC TO TIUKVO EKKANCLOOMA, KOl €Mechave OTL ol Aylol Kat ol MAapTtupeg
avkouv otov mupnva tnN¢ (wng¢ tng EkkKAnolag Kol €VOOPKWVOUV TNV TOUTOTNTA, TNV
QIMOOTOAN KoL TNV eAltida tn¢.

* https://ec-patr.org/




[Slattépwe avadepOnke otnv Tlpwpevn Ayia, o PBilo¢ tng omolag, onwc eime, “unnpée
UTIOSELYpA OALKN G Kol ampoUTIoBETOU aplEPWOEWC OTOV IWTHPA XPLOTO Kal otn xapn Tou”,
Kol UTteEVOU Lo OTL 0 loUALOG €XEL XapaKTnpLoTel uAvag Twv Ayiwv Nuvoukwv.

“H ABAodopoc Ayia MNMopacKeur MOPAUEVEL LEXPL CAUEPQA, KOl Ba cuvexioel va lval Kal yLa
TIC YEVEEC TwV XpLOTLAVWV TIou €pxovtal, oUUPBoAo tNG SUVAHEWG TNG TOTEWC KOL TNC
apooLWOoEWG OTOV XPLOTO KAl OTNV €MITEAECN TwV evtoAwv Tou. Me tn yevvaldtntd tng n
Ayla urtevBupilel OTL evwTlov Tou O€oU «OUK EVL APOEV KoL BAAU», OTL TIAVTEC ELC ECUEV €V
Xplotw Inoou» (BA. NaA. y’, 28). Eival autovonto otL o aBAog tng Ayiag Mapaokeung eivatl
TPOTUTIO yla. OAoUG, AvOpeG Kal yuvaikes. To yeyovog OtL o pnivog lovAlog, Katd Tov omoio
TLHWVTOL €lkool Teplmou AYLEC YUVAIKEG, €XEL XAPOKTNPLOOElL w¢ o «unRvag Twv Aylwv
Fuvatkwv», pog 6ideL tnv gukatpia va e€apoupe tic Buoieg, tn paptupla kot tnv poodopd
TWV YUVaLKWV otnv EKKAnoia, otnv olkoyEvela, TNV «Ukpadv EKKAnoiavy, Oomwg tnv amokaAel
o &v Aylolg Mpokdtoxog ™G MeTplotnNTog pog otov Opovov g KwvotavtvoumoAew(
lwavvng o XpuoooTtopog, va BupunBoupe Tov pOAO TWV YUVOLKWY OTNV €V XPLOTW KOL KOTA
Xplotov damatdaywynon twv TEKVwy, otn dldowon twv napadocswv tg OpBodofiag Kal
0TO SLAKOVIKO £pYO TWV EVOPLWV.”

Y& Ao onpueio NG optAiag Tou, o Matplapxng, avadEpOnKe ot SOKLPACLEC TTOU UTTECTNOAV
Katd To mpoodato nmapeAbov ot TuBptlot kat ot Tevediol.

“Metd «to oKOTEWVO 1964y, To £10G edappoyng Tou «Mpoypappatog StaAuong» otnv TuBpo
Kat €dw otnv Tévedo, akolouBnoav METpVa Xpovia yla Tou¢ OUOYEVELS, HE KAELOTA T
oxoAeia pag, xwplc eloodnua, peoa otnv avaodalela. EAAXLOTOL NUETEPOL TTAPEUELVOV OTA
600 vnolad, oL omoiol, KOPTEPLKA KoL NPWLKA, KPATNOAV OVOLKTEC Kol €dw otnv TEVeEdO TIC
ntUAec Tou NaoU tn¢ Kowpnoewg tng Ocotokou, tng Ayiog Mapaockeung Kol 00wV eEWKKANCLWVY
HOG EPEvav akEpala.” lme o Natplapxne, evw og AAAO onpelo TNG OULALOG TOU TOVIOE OTL Ol
EUNMVEUOTEC TOU “Katdmtuotou Mpoypappatog dtdluong” Oa énpemne va awoyuvovtal. “To
va KataotpEédpel €va Kpatog toug SLKoUC Tou TOALTEG €ival amapAadeKTo” TOVIOE, Kol
oavadepOUEVOC 0TouC OHOYEVELC TTOU TTapERELVOY OTA SUO VNOLA, ETMECAUAVE:

“H eAnida toucg opwcg dev €oBnog, yatl elyav akAovntn epmiotooclvn oTnV POvoLa Tou Ogou
Kol 0TnNV mPooTtatidd toug Ayia Mapaokeur. Atéowaoav T AaALd HOG KoL TIG TopadOoELg pag,
Kal N UTapé&lg Toug NTav Eéva KAAEGUA 0TouG Eevitepévoug Tevedioug va pn AnGUOVAOOUV TN
ukpn natpida toug. Hyovoe amod tnv wotopikn Tévedo otoug alBEpec n dwvr) Touc: «Av Hag
Eexaoete €o0elg, molog AAAoC Ba pacg BupnOel;». Iripepa UTIAPXOUV EVOLWVA CNUELAL.




H Tévedoc €xel Tov avaKkalviopEVO TIAEoV LoToplkd Nao tng, ta Oupavoifla tou omoiouv Ba
TeEAEcO0OUV ONUEPA TO ATTOYEU A, YTIAPXOUV BETIKEC TPOOTITIKEC yla alEnon Tou aplBpol Twv
Opoyevwv oto vnol. Kat n maviyuplg tng Ayiog Mapaokeung Asttoupyel kaBe xpovo wg
TIPOOKANTAPLO KOL HAVUHA TIPOC TOUC VA TNV OLKoUpEVNV Tevediloug, OtL To vnol Kal ol
OUUTIOTPLWTEG TOUG TOUG AVOLEVOUV.

Me auta ta alobnuata Kal T okEPELS, EUAOYOUUE OAO TOL TEKVA TNG HOPTUPLKAG Tevédou.
Eoag toug mapovtag kat cupmnavnyupilovtag, oooug {ouv otn Néa Tévedo kal o oAOKANPN
TNV OLKOUMEVN, OL OToioL, av Kol CWHOTIKWE ONMOVIEC amd TNV maviyupn tng Ayilog
MNopaokeung, eupilokovtal edw Vvoepws avapeod pac. EipebBa PBEPatol, oOtL onupepa
ouumnpooesUyovtal pall pag kot ot Puxec OAwv twv Tevediwy, Tou £(noav oToV EUAOYNUEVO
QUTOV TOTO N Katdyovtal amd €dw kal avamavovtol €dw oTo Koluntiplo tng Tevédou N
oAAaxoU, TPOOSOKWVTEC AVACTAGCLY VEKPWV.

Yiyoupa eival edw pall pog kat ot Tevédiotl Tou Bischwiller, Toug omoloug emiokéPOnKka OxL
yla mpwtn popa tov mepacpEvo lavoudplo, otav mriya oto XTpacfoupyo, TPOOKEKANUEVOC
va OpLAN oW otn AlakolvoBouleuTikn ZuvéAeuon tou ZupBouAiou Tng Evupwnng.

EmiBupoupe va euxaplotriooupe Kal 0Aoug eodc Touc pilouc tng Tevedou Kal Toug euAaPeic
TIPOOKUVNTAC YLO TNV TTOPOUCLO 0OC KOL OOC QTTOVEUOUUE TNV MATPLKA Kol MatplapxLkn Mo
guloyia. “

O Navaywwtatog e¢eppaoce tnv MNAaTplapyxLlky EVAPESKELA TOU TIPOC Tov XeB. MntpomoAitn
TuBpou kot Tevédbou k. KUptAAo yla 6oa TPATTEL KAl TTPOODEPEL OTA TIVEUUATLIKA TOU TEKVA
otnv Tévedo, Kal, LE TNV EUKALPLO TNG CUUMANPWOEWG TEVTE €TwWV MollavIopilag Tou otnv
VNOLWWTIKA aUuTr €napxio tou Opdvou, tou euxnbnke o Oeo¢ va tou &idel duvaun va
ouvexilel tn Slakovia tou. Me 8laitepn eykapdlotnta kaAwaooploe tov E€oy. K. AvOpouAdkn,
Tov Evtip. K. XapakomouAo, tnv Aviutpoowrneia and tnv Aumyalia, aAAd kot OAOUG TOUC
TIPOOKUVNTEG a0 TO EEWTEPLKO.

Ytov mepifolo tou Naidpiou xalpetiopoug annuBuvav o Mowuevapxns 2eB. MntpormoAitng
KOptAlog, kaBwg kot o Mpodedpoc tou NAZOK, o Mpodedpog tou ZuANOyou Tevebiwv ABnvwv “O
Tévvng” Evtu. k. Mavaywwtng Okopolong, kat o Afpapxog Néag Zuvpvng.

Tnv mapopovr) TNG E0PTAC, TO ATTOYEL A, O MNavaylwTaTog MAPECSTN CUUNMPOCEUXOUEVOC OTOV
M. EoTtepLvo TG €0PTHG, OTOV OTtoi0 Xopootdtnoe o XZef. MntpomoAitng Zaumiag K. lwdvvng.




Onwc kABe xpovo kot pEtog ot EBeAovtég TnG OLOM.Kw.

npoosdpepav otnv Natprapxkn MotdolmoAn tng v. Mpwtng

OL e0elovteg NG
OIOMKQ Owtovu
Aquntpa KoL
Kwvotavtivoc
TUOUUENAC OCUMUETELXOQV
v &eltepn mepiodo
otnv NatplLapyLkn
KOTOLOKNVWoN otnv
NawdomoAn 1n¢ vAoou
Mpwng.

Jtnv Kataoknvwon ¢llofevouvtav 23 madlid amd tnv Apmyxadlioa TG

Fewpylag okoAoUuBnoav TO TPOYPAUMA TNG KATOOKAVWONG HE TPWLVA

YULVOOTIKA Kol Ttodaywytlko matxvidlt OaAdoolo UmAvio Kol OTtoYEUMATLVA

Juxaywyia.

Tnv Kuplakn 20 louAlou ta matdid ekkAnotdotnkav otov Qavapt kot adou

€AaBav tnv euxn tou Owoupevikov Matplapxn BapBolopaiov toug evioxuoe

HE AoyLa ayarng Ko Ta euxnOnke
" va peyaAwoouv péoa o pla
eAeVBepn Aupmyxalia n omnoia
avAkel oto  €dadoc  TOUL
Kuplapxou kpatou¢ tng Mewpylag
kKalt Suotuxwe¢ Ta  TeEAeutala
XpoOviaL n TEPLOXH TOUC N
Aurtyalia pall  pe tnv Notwo
Oocetia €youv  kataAndOei
ano tnv Pwoikr) Opoomnovdia kat




Ta mada Eevayndbnkav otov LlEpd vao Ayiou Tlewpyiou oto @avapt
YEUUATIOOV OTOoV Xwpo Ttou [latplapyeiov KOl ETILOKEPTNKAV ™v
Natplapxlky MeydAn tou [évoug XxoAn .tnv Mavayia MouxAwTtiooo, TNV
Mavayia twv BAaxepvwv tnv Ayia Zodia kol TNV LOTOPLK XEPOOVNOCO UE TOV
Imrnodpopo tne NoOAng .

TNV KataokAvwon eMLOKEDTNKE N APUEVLKN KowotnTa mapabétoviag yelpa Kal
Ta  moldld  €TUOKEDTNKAV — TIC  KOTOOKNVWTLIKEG  EYKOTOOTACELC  TNG
ApPUEVLKNC KolvoTNnTaC ota MAaiola Evapénc aywvwyv kKahaboodaiplong .

St 24/ 7 ta modld oe KAlpa evbBuplag
UTOSEXTNKOV TOV  UTIOUPYO  EKTOTILOUEVWV
AoBid Natoatolwa pall pe KANPWKOUG TOU
Matplapyxeiov tnc Tlewpylog kat ToOV
avtutpoedpo tng kuBépvnong .0 k.Matodtola
T XOLPETNOE  QUTOMPOCWNWE Kol €eKelva
npoxwpnoav o€ enidelén Yopwv Tou TOMOU TOUC .

H avayxwpnon amno tnv kataockAvwon kot n Anén tng devtepng meplodou E€yive
HETA amod 1o yeupa mou o SlevBuvtig tng Katacknvwong K.KopPomoulog
npooedepe og OAou¢ anodelkviovtag tnv ppovtida
Kat tnv dholevia tng NMatdomoAng oOxtL povo yla ta
PwptomouvAa tng MNOAng aAAd Kol TIGC OMOYEVELOKNAG




Summary of the articles in the present Newsletter of the

Ecumenical Federation of Constantinopolitans (EFC)
- Successes of the Constantinopolitan students supported by EFC in the entrance Greek Uni-
versity examinations, p.2-3.
- International Conference at the 70th anniversary of the Pogrom 6-7/9/1955 against the
Greek-Orthodox Community of Polis and 60th anniversary of the Massive Deportaions of the
members of the Community, 20-21 September 2025 to held at the Cultural Center of Con-
stantinopolitans—Athens—Greece, p.4-6.
-Memorandum of Cooperation between University of Macedonia and EFCm p. .7-9.
- Resolution of USA Senate on the 40 th anniversary of Pogrom of 6-7 September 1955, p .10
-13.
-Annoucements of EFC, p.14 23,31.
-Keynote Address by His All-Holiness Ecumenical Patriarch Bartholomew at the Meeting of
the World Council of Religions for Peace (Istanbul, July 29, 2025)
- All-Holiness Ecumenical Patriarch Bartholomew in the liturgy of St. Paraskevi at the island
of Bozcaada—Tenedos, p.32-34.
- Voluntaries of EFC at the Patriarchal youth Camp of the island Kinaliada-Proti, p.35-36.
istanbullu Rumlarin Evrensel Federasyonunun (iREF)
Bu Biiltende yer alan makalelerin ozeti

- IREF tarafindan desteklenen istanbullu 6grencilerin Yunanistan Universiteleri giris sinav-
larindaki basarilari, s.2-3.

- istanbullu Rum Ortodoks Cemaati'ne karsi 6-7/9/1955 tarihli Pogrom'un 70. yildénimii ve
Cemaat Uyelerinin toplu slirgliniinin 60. yildonimi dolayisiyla diizenlenen Uluslararasi
Konferans, 20-21 Eylil 2025 tarihlerinde Atina-istanbullu Rumlarin Kiltiir Merkezi'nde
dizenlenecektir, s.4-6.

- Makedonya Universitesi ve IREF arasindaki isbirligi Muhtirasi, s.7-9.

- ABD Senatosu'nun 6-7 Eyliil 1955 tarihli Pogrom'un 40. yildéniimiine iliskin Onergesi s.10-
13.

- IREF Duyurulari, s.14 23,31.

- Ekimenik Patrik Hazretleri Bartholomeos'un Diinya Dinleri Baris Konseyi Toplantisi'ndaki
Acilis Konusmasi (istanbul, 29 Temmuz 2025)

- Ekiimenik Patrik Hazretleri Bartholomeos, Bozcaada-Tenedos'ta Aziz Paraskevi ayininde, s.
32-34.

- Kinaliada-Proti adasindaki Patriklik Genclik Kampi'nda IREF’ li géndilliiler, s. 35-36.




2OMATEIA MEAH THZ Ol.OM.KQ

- «H'Evwon KwvotavtivournoAttwv» pe ta U0 péEAn ocwpateia http://www.enokon.gr/
«N£og KUKAOG KwvoTaVTIVOUTIOALTWV»
«Iwpateio EAAAvwyv Yiinkowv AnteAaBéviwy ek Toupkiagy»
- - «Evwon Opoyevwy ek Kwvotavtvountdhews Bopeiou EANGSog» https://syllogoskbe.wordpress.com/
- «AdeApOTNG KwvotavtivouroAttwv Meydlou Peupatog "O Tafapxncg"» http://www.megarevma.gr/
- «Z0vdeopog MeyahooxoAtwv» http://www.megalisxoli.gr/
- «XUMN\oyog Zammidwv» https://www.facebook.com/events/610745252286345/
- «ZUvbeopog Kevtpkiddwv»
- «ZUVOEONOG lWAKELUELASWV»
- «O\avBpwTKOG 2UVSeo0G MAaTtd KwvoTavTIVOUTIOAEWGY
- «ABANTIKOG Opdog TatavAa» http://www.tatavlasc.gr/
- «ABAnTIKOC ZUANOYOoC Népan http://as-pera.gr/
- «ABANTIKO Bulavtivo Kévtpo»
- JUA\oyo¢ Mplyknravwy «Aylog Fewpylog o Koudouvac» https://www.facebook.com/SyllogosPrigipianon/
- «MopodwTtikoc Zuvdeopocg XaAkng «O Aytog NikoAaog» http://www.halki-morf-sind.gr/
- «O Ev ABrvaig ZuAoyog Mouaotkodidwv KwvotavtivountdAewg» http://www.cmkon.org
- «XUvbeopog Twv ev EAAASL Zwypadeiwtwyv Kwvotavtivourtohewe» http://sezografyon.gr/home/
- Eotia KwvotavtvoundAewg http://estiakon.gr/
- JUvbeopog EAAAVwYV Betepavwyv ABANTWV ZTiBou KwvoTavTtlvoumoAltwy
- Mopdwtikdg uvdeopog Makpoxwpiou Kwvotavivoumolewe «To ERSopo tou Bulavtiou» https://
www.facebook.com/makrochoricon.
- EBelovteg yla tnv KwvotavtivourmoAn.

2OMATEIA EKTOZ EANAAOZ
- «XUAN\oyo¢ KwvotavtivouroAttwy Meppaviog»
- «Opoomnovdia KwvotavtivouroAttwyv Auotpaliag» pe 3 cwpateia oTig mePLOXEG TNG AUOTPOALAG
- «XUMN\oyog KwvotavtivouroAttwyv EABeTiog» www.agcos.ch
- «ZUA\oyog KwvotavtivoumoAttwv Hvwpévou Baokeiou» https://www.facebook.com/acguk.net/

APQIrA MEAH

- «EmtdAodog» lotopikn BiBALoBrkn MeA€tng kal Epguvag

- ZUAoyog Twv OiAwv t™ng Natplapxkng MeyaAng Tou MEvoug 2XoANG.

- OAwv Bulavtvwyv Texvwv

- NoAttilopol & Kowwvikng Avamtuéng.

- Evwon KwvotavtwvourmoAltwv Mikpaolatwyv Bopeiou Attikig n "Ayia odia".

- Etatpeia MeAétng tng kaB' nuag AvatoAng https://www.facebook.com/etmelanl/
- EM\nVikoc ZUAoyoC¢ KwVvoTavTLvoUTIOALTWY ZLKAYOU.

-EAANVIKOG ZUAAOYOoG KwvotavtivouroAltwy reploxng Washington D.C.



